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Introduction

Poverty refers to the lack of opportunity to improve one’s standard of living.
Poverty has not only economic consequences but also social consequences. For
this reason, the fight against poverty is done not only in the economic dimension
but also in the social dimension. One of the institutions that can make this
bidirectional fight against poverty is the wagqf institution.

The waqfs stands as a third sector in addition to the public and the private sector.
Thanks to the waqfs, many public services are provided by voluntary
organizations. In this way, the public burden is decreasing. On the other hand,
social solidarity is increasing. The wagqfs have a role in the preservation of social
structure due to having a solidarity base. On the basis of this solidarity, there is
also alleviating poverty.

The waqfs, especially in Islamic societies, have established a cooperation
mechanism that prevents social outbursts. The fact that Islam is a religion that
encourages giving for poor (infaq) enables using waqfs as a tool of fighting
against poverty. The collectivistic structure of the waqfs and the features of Islam
that giving priority to the interests of the society are almost integrated. Thus, the
wagqfs became quite common institutions in Islamic world in the history. In fact,
even the financial needs of entrepreneurs in the society had been met through
the waqfs.

Perhaps one of the most important economic problems of our time is that
economic growth does not provide development. Economic growth has become
a concept expressed only by numbers. The decline of people's living standards
despite the growth, the gap between the rich and the poor, and the social
outbursts are frequent signs of this situation. With this symposium, it will be
comprehensively examined how the waqfs should play a role in alleviating
poverty. The role of foundations in history will be examined and the
contributions they will provide in the modern period will be discussed.

The symposium is held on July 13-14, 2018 in Istanbul hosted by Istanbul
Sabahattin Zaim University (IZU) that works for making Istanbul as finance
center of world and the most important institution on Islamic economics and
finance in Turkey, and organized by the cooperation of Silk Road Civilizations
Research and Application Center and Ankara Yildirim Beyazit University and
Ankara Center for Thought and Research (ADAM).

The theme of this year is “Wagqf and Alleviating Poverty”.




The subjects of the symposium are determined within the framework of the
following topics and is not restricted.

LZALLLLLZLLLZLLZL

LZALLLLZLLZ

Waqfs as a third sector

History of wagfs and alleviating poverty

Waqfs as a tool of decreasing income inequality

Contributions of waqfs to economic development

The role of waqfs in the protection of social structure

Impacts of wagqfs in the alleviating poverty

Dimensions of inequality

Waqfs and preventing social explosions

Role of waqfs in fair income distribution

Social policies and waqfs

Sustainable economic development and waqfs

Wagqfs and Achieving quality and lifelong learning opportunities for
everyone on an equal level

Waqfs and micro finance / cash waqfs

Role of waqfs in social assistance and hospices

Infaq, sadaqa, waqf, zakat and alleviating poverty

Services of wagqfs for alleviating poverty

A comparison between other charities and waqfs in alleviating poverty
Waqfs and development policies

International assistance activities of wagfs

Role of waqfs for solving economic issues of modern Ottoman
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Vakfi Besleyen Manevi Dinamiklerden Olarak Kur'an’da “Infak”,
“Sadaka” Ve “Zekat” Kavramlarina Genel Bir Bakis

Prof. Dr. Mehmet Unal
Ankara Yildirim Beyazit Universitesi

Ozet

Bir mali maliki tarafindan dini, ictimai, ve hayri bir ama¢ nedeniyle kendi
milkiinden ¢ikartarak kamu yarar: icin adamasi olarak tanimlanabilecek olan
vakif, bizi “biz” yapan degerlerin basinda gelir. islam tarihi bunun destansi
ornekleriyle doludur. Asm saadetten glnimiize kadar ulasan camiler,
kervansaraylar, hamamlar ve sebiller bunun 6rneklerindendir. Peki, bu erdemli
davranisi tetikleyen Islam’m ana kaynagi Kur'an’da buna dair referanslar var
midir? Belirmek gerekir ki Kur’an-1 Kerim’de direkt “vakif” kavramini dogrudan
cagristiracak bir ifade yer almamaktadir. Ancak ayetlerde Allah yolunda harcama
yapmaya, fakir, muhtag ve kimsesizlere infak ve tasaddukta bulunmay: tegvik
edilmis; miminler iyilik yapmaya ve yardimlagsmaya tegvik edilmistir. Tim bu
tesvik ve tavsiyelerin Misliiman toplumlarda vakif anlayisin olusmasinda ve
gelisiminde bir temel olusturdugunda kusku yoktur. Iste biz bu calismamizda,
Kur'an’da yetmige yakin ayette islenen “infak” ve onunla kimi ayetlerde benzer
anlamlarda kullanilan “sadaka” ve “zekdt” kavramlarini inceleyerek, her t¢
kavram arasindaki ortak anlamlari; ntianslar1 ve farkliliklari ele almaya
calisacagiz. Vahyin indigi 23 yillik stire¢ dikkate alinarak bu kavramlarin
kullanim seyrini, farz olan “zekat” kavrami yaninda Vakif Medeniyetine medar
olan bu kavramlarin anlam yelpazesini ortaya koyarak sempozyuma/calistaya bir
katki sunmay1 hedeflemekteyiz.

Anahtar Kelimeler
Kur’dn-1 Kerim, infak, sadaka, vakif, zekdt
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Yoksullugun Sebep Oldugu islam Kentlerinde Dilenci ve
Dilencilik

Prof. Dr. Ahmet Yildirnm
Ankara Yildirim Beyazit Universitesi

“Kim kazanmazsa bu diinyada bir ekmek parasu:
Dostunun ytiz karast; diismaninin maskarast!”

Ozet
Dilencilik, diinyanin en eski mesleklerinden biri olarak kabul edilir. Eskiden
oldugu gibi bugiin de dilencilik, genelde kentlerde umuma acik yerlerde ve
ibadethanelerin etrafinda yapilan bir eylemdir. Bu eylemin ferdi, insani, i¢ctimat
ve iktisadi yonleri bulunmaktadir. Bununla birlikte dilenciligi ortaya ¢ikaran
diger faktorlerin neler oldugu iyice tespit edilmesi de 6nemlidir. Bunlardan biri
yoksulluktur. Bu tebligde bunun tizerinde durulacaktir.

Anahtar Kelimeler
fslam, Kent, Dilenci, Dilencilik, Yoksulluk
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Yoksullugun Onlenmesinde Vakiflarin Rolii

Dog. Dr. Yasin Yilmaz
Ankara Yildirm Beyazit Universitesi

Ozet

Dar anlamiyla insanin fiziki ihtiyaclarini yeteri kadar karsilayabilecegi maddi
imkanlardan mahrum oldugu seklinde tanimlanan yoksulluk kavram olarak,
“insanin kapasitesini kullanma ve gelistirmesi i¢in fiziki ve sosyal ihtiyaclarini
kargilayabilmek icin yeterli kaynaklara sahip olmamas: demektir. Toplumlara
bakildig1r zaman insanlarin zeka, saglik, calisma, gii¢c ve ekonomik olarak ayni
seviyede olmadiklar bir gergektir. Bundan dolayr kimisi fakir, kimisi zengin,
kimisi gtcli kimisi zayif ve hayat standartlarinda da farkli bir hayat
yasamaktadirlar.

Kainatin yaratilmasindan beri devam eden bu farkliliklar1 ortadan kaldirmak
i¢in, ilahi dinlerin de tesvikiyle, ahlaki ve insani bir husus olan yardim devreye
girmektedir. Yoksul durumda olan kisilere sosyal adaleti saglama amaciyla
yapilan yardimlar sayesinde, bireylerin mensup oldugu toplumlar yiikseldigi gibi,
insanlarin ihtiya¢larmin giderilmesiyle hem maddi hem manevi hem de
psikolojik olarak rahatlamalar gortilmektedir. Yardimlagmanin istenilen
seviyede oldugu toplumlarda ilm1 gelismeler artmus, servet cogalmis, sug oranlari
dismiis ve gelismigligin Onemli gostergesi olan toplumun birligi giig
kazanmusgtir.

[slam medeniyetinde &zellikle de Osmanlida yoksullugun giderilmesi,
yardimlagma, toplumun birlik ve beraberliginin saglanmasinda vakiflarin biytik
rolii olmustur. Clunkd vakiflar fertlerden karsilik beklemeden, ihtiyag sahiplerine
insani ve ahlaki bir sorumluluk hissederek yardim etmislerdir. Bunun sonucunda
da islam toplumlarinda zengin-fakir arasinda ugurum meydana gelmemis ve
toplumsal patlamalar olmamistir. Osmanlida Islam dininin tesvikiyle dini inang
ve distincelerin giicli oldugu kurumlar olarak siyasi calkantilarin, idari
istikrarsizliklarin disinda kalan vakiflar yoksullugun 6nlenmesinde de aktif gorev
icra etmislerdir. Bundan dolay1 da Islam toplumlarinda sinif farkliliklar:
olusmamustir. Bu calismamizda Islam tarihinde yoksullugun 6nlenmesinde
vakiflarin katkilariin nasil/neler oldugu konusu tizerinde durulacaktir.

Anahtar Kelimeler
Yoksulluk, Vakif Kurumu, Yoksul, Yardim, ihtiyacin Giderilmesi
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Fakirlik Problemine Kars1 Islam’in C6ziim Onerileri

Prof. Dr. M. Halil Cicek
Ankara Yildirim Beyazit Universitesi

Ozet

Varliklar 6zleri ve 6zellikleri itibariyla ¢ok farkhidirlar. Keza varligin bir tiirt olan
hayatin tasiyici varliklar1 canlilar da 6zellik ve hayatin devamu igin gerekli olan
sartlar bakimindan ¢ok farkhidirlar. Hayati canlilar i¢in anlamli kilan da bu
degisiklik ve cesitliliktir. Tek diize bir varhik diinyas: yoktur. Iste canlilar
icerisinde en aktif ve en saygin olan insanlar da sahip olduklar1 hayat sartlan
hususunda ¢ok farkli seviyelere ve degisik oranlara sahiptirler. insan hayatinda
degisik seviyelerde seyreden bu sartlarin baginda ekonomik imkan ve sartlar
gelir. Kisi bu mali ve ekonomik sartlardan yeterli bir miktarina ve kismen de
fazlasina sahip ise buna “zenginlik” denir. Eger bu seviyede bir imkana sahip
degil ise buna “fakirlik” denir. Zenginlik ¢ok farkli seviyelerde oldugu gibi
fakirligin de ¢ok cesitli seviyeleri ve degisik diizeyleri vardir.

Fakirlik, ihtiya¢ ve yoksulluk insanoglu hayatinin ayrilmaz bir durumu oldugu
i¢in insanoglu yeryiiziinde var oldugu siirece fakirlik de az veya ¢ok, su veya bu
sekilde devam edecektir. Iste bunun farkinda olan ilahi dinler tarih boyunca bir
sekilde fakirlikle miicadele etmislerdir. Ilahi dinlerin son halkasi olan Islam da
fakirlikle en esash ve en disiplinli miicadeleyi baglatmustir. Islamiyet fakirlikle
miicadele kapsaminda bir dizi kararlar, ytukimlilikler, teklifi hitkiimler ve
goniillii 6devler getirmistir. islam'in fakirlikle miicadele kapsaminda 6n gordiigii
¢6zuim Onerilerini bes kategoride ele almak miimkiindiir: a-Zorunlu hiikiimler,
b- Géniillii hiikiimler, c-Toplumsal zihniyet, d- Mali disiplin, e- Uretime tesvik.

[slam’in temel referans kaynaklar1 olan Kitap, siinnet ve fakihlerin ictihatlart
fakirlikle miicadele konusunda kusatici, reel ve diinyanin gelisen sartlarina uyum
saglayabilen ¢ogu zaman da onlar1 gegen bir ekonomik sistemin temel ilkelerini
ve saglam esaslarim1 koymustur. ilim diinyasina ve 6zellikle akademyaya diisen
ilmin, fikrin ve hakkin namusunu koruyarak Bati menseli bazi parlak
kavramlarin kargsisinda higbir komplekse kapilmayarak bu Islam ekonomi
sistemini ve Ozellikle fakirlikle miicadele kismini giincelleyerek ilim ve fikir
dinyasina sunmaktir.

Anahtar Kelimeler
Fakirlik Sorunu ve Céziimii, islam ve Fakirlikle Miicadele
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Hz. Muhammed’in Yoksullukla Miicadele Stratejisi

Prof. Dr. Mustafa Ozkan
Ankara Yildirim Beyazit Universitesi

Ozet

Bu tebligde, Hz. Muhammed’in vakif {izerinden yoksullukla miicadelesinin
mahiyeti Gizerinde durulmaktadir. Calisma baglaminda su tespitler
yapilmaktadir: Bir; Islam Peygamberi, varlikli olma ve vakfedebilmenin ilk
asamasi olan calisma kiltiriinii olusturup yaymaya caligsmistir. Onun kictik
yasta cobanlik yapmasi, 10-12 yaglarinda iken ticari seferlere katilmasi, yetiskinlik
doneminde ulusal/uluslararasi ticaretle ugrasmasi, ¢ok sayida hayvan beslemesi
ve ashabmi caligmaya tegvik etmesi gibi faaliyetleri bu baglamda
degerlendirilebilir. Tki; Hz. Muhammed vakif yoluyla yoksullugu yenmede,
varlikli/zengin olmayr 6nemsemistir. Nitekim kendisi de olduk¢a varlikliydi.
Bunun gostergesi, onun ulusal/uluslararas: ticaretle ugragmasi, zengin olan Hz.
Hatice ile evlenmesi, ganimetlerin beste birini almasi, ¢ok sayida hayvan
beslemesi, sahabe/kabile reislerinden kendisine gelen hediyeler, yetim ve fakir
akrabalarina yardim etmesi, ¢ok sayida heyet/misafir agirlamasi, evlendigi her
hanimina ortalama 400 dirhem mehir vermesi, 11 eg ve cocuklarindan miitesekkil
kalabalik bir aile gecindirmesi, Suffe Ashabr’na yardim etmesi, kole satin alip azat
etmesi... Kur'an da Res@lullah'in varlikli/zengin oldugunu teyit eder: “Seni
fakirken zengin yapmadik mi?” Ayni zamanda Hz. Peygamber’in tegvikleri
sonucunda Hz. Ebt Bekir, Hz. Osman, Sa’d b. Ebi Vakkas gibi ileri gelen
sahabiler oldukca zengin idiler. Ug; Allah Resilii paylasma/vakfetme kiiltiiriinii
gelistirmis ve stirdiirmiistiir. Onun mallarinin bir kismini fakirlere vakfetmesi ve
ayrica ashabini da bunu yapmaya tesvik etmesi bu cercevede degerlendirilebilir.
Dort; yoksullukla miicadelenin en etkili yollarindan biri olan vakif anlayisinin
yayginlagmasi i¢in toplumda “¢ok calisma, varlikli olma ve vakfetme” ahlakinin
6zendirilmesi saglanmalidir.

Anahtar Kelimeler
Valkaf, Yoksulluk, Calisma, Paylasma
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Wadf, Social Responsibility and Real Economy

Dr. Mohammad Abdullah
FAB, Siraj (Islamic Window of First Abu Dhabi Bank)

Abstract

The function of Waqf institution is to contribute towards provision of a social
security net to those falling within its vicinities. The value proposition of Waqf
lies in effectively cascading wealth and benefits of resources to the neglected or
comparatively disadvantaged sectors of an economy. Similarly, Waqf is
envisaged to support informal economy by responding to and patronizing the
un-organized sectors. To this end, it is critical to identify the existing gaps in the
areas of public and private sectors’ spending for Waqf to effectively fulfil its
socio-economic objectives. By targeting the resource-deficient pockets of the
economy on priority basis, the utility of Waqf-resources can be maximized,
which, in turn, reinforces the building blocks of the real economy.

This paper argues that the institution of Waqf needs to adopt a bottom-up
approach in its socio-economic targets in order to optimize its contribution
towards real economy in a socially responsible manner. The bottom-up approach
calibrated with the sense of Islamic social responsibility is based in sequencing
the progression of Wagf-based benefits-coverage from necessities to needs and
luxuries as per the hierarchy of maqasid-al-shariah. By adopting the framework
of magqasid hierarchy, a self-regulatory paradigm can be established for the
allocation of awgqaf benefits more effectively.

The paper critically analyses the moral philosophy, the value proposition and
functional mechanism of an ideal Wagqf followed by pinpointing the key policy
recommendations to enhance the role of modern Waqf institution. Finally, the
study argues the merits of consultation mechanism for the potential waqif prior
to creation of a Waqf in order to maximize the contribution of the underlying
Waqf benefits. The paper is an outcome of a library-based research, and it adopts
socio-legal research paradigm for the analysis of the available literature.

Keywords

Social Finance, Charity, Re-distributive Mechanism, Islamic Endowment, Real
Economy
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Shops, Bazaars, Caravanserais and Ottoman Merchants (Tiijjars):
The Role of Cash Waqfs on the Ottoman Commerce and Pax
Ottomana

Dr. Bora Altay
Ankara Yildirim Beyazit University

Asst. Prof. Cem Korkut
Ankara Yildirim Beyazit University

Abstract

This study focuses on cash wagfs and their relation between Ottoman commerce
and merchants. The Ottoman Empire became one of the most important
economic and political powers, particularly from the conquest of Istanbul. The
Ottomans sustained rapid expansion toward Austria by conquering Balkans and
Rumelia. This rapid expansion was not only depended on higher military
technology but also economic organizations that promoted commerce under the
institutional structure. The cash wagfs were one of the main mechanisms of the
economic organization of the Ottoman Empire.

The primary purpose of this study is to establish a trade route that was under the
"Pax Ottomana” by focusing on cash waqfs related to commercial activities from
the beginning of the 16th century. We utilize from 73 cash waqfs and their
contracts with the socio-economic status of their founders. Each wagf included
financial support for commerce centers as shops, bazaars, caravanserais. It can
be understood that founders were also active in commercial activities. The
combination of the locations and merchants provide a commercial zone of the
Ottoman Empire from Istanbul to East Europe between 1500 and 1900s.

Keywords
The Ottoman Empire, cash waqfs, Pax Ottomana, Balkans, merchants
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Real Estate Development of Waqf Land as Strategic Solution in
Alleviating Poverty

Adj. Prof. Mohd Mazlan Hj Che Mat
University of Technology Malaysia

Abstract

Traditionally, concentration of Wagqf Land utilizations are mostly confining to
the construction of mosques, graveyards, orphanage centers and old folks homes
and the likes. Without doubt those are important and significant institutions,
however there should also be creative and innovative ways of developing Waqf
Land while in the meantime not to ignore the traditional utilizations of Waqf
Land. Real estate is one of the most effective investment ventures, and with
professionally managed systems and efficient project planning and
implementations, Wagqf Land can yield very good return in both Monetary and
Non-Monetary.

The potential Real Estate Development of Waqf Land worldwide is enormous
and without doubt will improve the livelihood of Ummah globally and directly
alleviate the poverty level of the Muslim Society. The accelerated demand for
housing and other real estate development components resulted in tremendous
escalation of prices that are beyond the affordability of the ordinary people, must
be resolved amicably. The escalation of housing prices leads to higher cost of
living that resulted in lower net disposable income and generally resulted in an
increase poverty level. Efficient and effective Real Estate Development of Waqf
Land can contribute to alleviate the poverty scenario through offerings of more
affordable real estate development components such as housing, shop houses,
etc.

Keywords

Real Estate, Developing, Yield, Efficient and Effective, Net Disposable Income,
Poverty
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A Long-Term Relationship Between the State Finance and Cash
Wagqfs In the Ottoman Empire: Socio-Economic Structures Of
Cash Waqfs, 1500-1914

Dr. Bora Altay
Ankara Yildirim Beyazit University

Abstract

The primary purpose of this study is to analyze the socio-economic structure of
cash waqfs located in the Ottoman Rumelia from the beginning of the 16th
century to the First World War. The changing economic and political conditions
forced the emergence of new institutions in the Ottoman Empire due to the
discovery of new trade routes, silver and gold accumulation from the New World
and new military technologies. While the Ottoman Empire changed its tax
collection mechanisms under the tax-farming institutions, the traditional waqf
institution changed toward a new form that was based on cash instead of assets.
In other words, more decentralized institutions and cash waqfs became
dominant within the economic structure from the 16th century until the
Tanzimat Era.

At first, [ examine contracts of 921 cash waqfs in order to present socio-economic
structures regarding sub-periods that covers 50-year periods. Socio-economic
structures of waqf founders determine the level of capital as well as the location
of cash wagqfs. Secondly, I establish a comparative analysis between the state
finance and capital by focusing on their long-term trends. Besides, this study
establishes the data series in terms of 1990 international Geary-Khamis Dollars
and relative values of 2018.

Keywords

Ottoman Empire, Cash Waqfs, State Finance, Socio-Economic Structure,
Capital
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Gold Waqf: An Alternative Movable Waqf

Bilal Ali, MA
Istanbul Sabahattin Zaim University

Assoc. Prof. Mustafa Omar Mohammed
International Islamic University Malaysia

Asst. Prof. Mohamed Cherif El Amri
Istanbul Sabahattin Zaim University

Abstract

Waqf in its different forms has played a significant role in Islamic history and
reached its peak of glory and prominence during the Ottoman era. In the past
Wagqf, was the main Social support mechanism, during the glorious days of Islam,
waqf (Islamic endowment) played a considerable part in socio-educational,
poverty alleviation and general stability of society. Currently, shrinking social
security's funds, the importance of waqf comes back to surface. The Waqf needs
to be revived meeting new world challenges. Traditional structures such as real
estate as the only or main asset needs to evolve. We can look at Stanford
University endowment that is not based on traditional assets for income, and
they have an alternative waqf that has yielded superior benefit for the university.
Alternative waqf structures are needed. If we look currently at millions of meters
of real state that create zero revenue and need millions more of dollars to reach
the point of revenue, we need an alternative. This study is proposing Gold Waqf
managed by Islamic Banks. In addition, the issue of Wagqf for areas of war, a Gold
movable Waqf for areas of conflict/war is an alternative waqf, which can be
moved to the territory after the war or period of instability has ended. The
alternative suggested is a Gold Wagqf that is managed under the custody of
Islamic Banks. This has many benefits such as Gold Keeps value on the long run,
has low maintenance if compared to the usual asset of choice for Waqf which is
real estate, Gold is always in need, can have capital growth if managed well by
Islamic Banks, Can generate income from trading in the asset itself, it is movable,
and it accepts the smallest donation that can be added into the asset starting
from one gram of gold.

Keywords

Islamic finance, Gold Waqf, Cash Wagqf, Moveable Waqf, Gold reserves in OIC
countries
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Asirlarca Siiren Bir Vakaf Ornegi: Diyarbakir Orfioglu Vakfi
Dr. Sakir Diclehan

Ozet
Hayatin birgok alaninda hem birey ve hem de toplumsal ihtiyaclarini gidermek
amaciyla kurulan vakiflar, zamanin ilerlemesi ve ilginin artmasi, ayrica Islam
uygarliginin temel kurumlarindan biri olmasi nedeniyle giinimiizde de ¢ok
biytik bir ragbet gormektedir.

Insanlarin egilimleri géz 6niinde bulundurularak devlet idarecilerinin ve varlikli
kisilerin verdikleri degere gore geliserek milletlerin sosyal yapisinin daha saglam
olmasina biiyiik katk: saglayan vakiflar, ¢aglar icinde geliserek giintimiize kadar
varliklarint stirdiirmeyi basarabilmis ender kurumlardan biri olarak tarihteki
6nemini korumustur.

Anahtar Kelimeler
Orfioglu vakfi, Diyarbakir
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Vakiflar Genel Miidiirliigii Arsivindeki Vakfiyelere Gore
Afyonkarahisar’daki Vakiflar ve Para Vakiflar:

Dr. Yakup Ozsarac
Ankara Yildirim Beyazit Universitesi

Ozet

Tiirkler Anadolu’ya geldiklerinden itibaren bu cografyada vakif kurmuslardir. ilk
vakfiye belgesi 1041 yilina aittir. Osmanli Devleti kurulusu itibariyle Anadolu’da
kurulan bir devlettir. Bugiinde Anadolu cografyasinda Tiirk hakimiyeti devam
etmektedir. Anadolu’da bir gehri incelemek bize o sehir tarihi hakkinda bilgi
verdigi kadar gliniimiize de aktaracak bilgiler sunmaktadir. Bu nedenle ticaretin
6n planda olup gelistigini distindiigiimiiz bir sehri kurulan vakiflar ve para
vakiflar1 baglaminda arastirmanin 6nemli oldugu kanaatindeyiz.

Bu ¢alismada Anadolu'nun tam ortasinda bulunan Afyonkarahisar secilmigtir
Afyonkarahisar ilimiz diinde bugiinde ticaret yollarin kesistigi bir cografyada yer
almaktadir. Bu sehirde kurulan vakiflar ve secilen 6rneklem dahilinde para
vakiflar1 incelenecektir. Bu sehirdeki Osmanli déneminde kurulmus olan
vakiflarin vakfiye kayitlarina Vakiflar Genel Mudirligi'ntin Kiltiir Tescil Dairesi
Baskanligi Arsivi'nden ulasilmigtir. Bu arsivdeki Afyonkarahisar ilinde kurulan
vakiflar1 da kapsayan vakfiye belgeleri Anadolu Vakfiye Defterleri (578-619)
olarak tasnif edilmis defter serisinden secilecektir. Bu defterlerde 11.697 adet
vakfiye kaydi bulunmaktadir. Bu vakfiyelerin tiimiinii incelemek ve 6zellikle para
vakiflarin1 se¢mek kisa bir zamanda hayli zor bir ¢alisma gerektirdiginden,
vakiflarin kurumsal olarak degisiminin yasandig yil olan 1826 Ser’iye ve Evkaf
Nezdretinin kurulusu sonrasi kayitlar incelenmistir. Vakfiye se¢imi rastgele
yapilarak, bu vakfiyelerin icerisindeki para vakiflar1 incelenerek analiz
edilecektir.

Anahtar Kelimeler
Anadolu Sehirleri, Afyonkarahisar, Vakiflar, Para Vakiflar.
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iktisadi Bir Kontrol Mekanizmasi Olarak Hisbe Teskilat1 ve Vakif
Ornegi

Dr. Ogr. Uyesi Aydin Kudat.
Ankara Yildirim Beyazit Universitesi

Muhammet Furkan Giindogdu
Ankara Digtlince ve Aragtirma Merkezi

Ozet

Hisbe teskilati Islam Devletinin olusmasiyla meydana gelmis, toplumun
ekonomik ve sosyal alanlarinda diizenleyici ve 6nleyici faaliyetlerde bulunmus,
pazarlama ahlaki ve tiiketicinin korunmasi gibi temel konularda yetkili merci
konumuna gelmigtir. Bir kamu gorevlisi olan muhtesiblerden olusan
organizasyonu dogrudan halifeye bagli olarak calismistir. ilk muhtesib de
efendimiz (s.a.v.) olmugtur. Tarihsel siire¢ iginde incelendiginde aymi
mekanizmanin farkli isimlerle karsimiza ¢ikmasi da bir¢ok kamu denetim
kurumuna ilham oldugu gercegini ortaya koymaktadir. Calismamiz, hisbe
teskilatinin fonksiyonlarini, gorev alanlarini, etkilerini, verimliligini ve vakif
ornegini incelemektedir.

Anahtar Kelimeler
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Emeviler Déneminde Fakirlik Olgusu ve Omer b. Abdiilaziz’in
Fakirlige Kars1 Miicadelesi

Dr. Mehmet Cakirtas
T.C. Saglik Bakanlig:

Ozet
Fakirlik bugtin oldugu gibi ge¢miste de bir insanlik sorunu olarak varhigini
siirdiirmiistiir. Fakirlikle miicadele islam Toplumlarinin ana meselelerinden
biridir. Zira fakirlik siyaseti ve tiim siyasi isleyisleri de etkileyen sonuglar
dogurabilmektedir. Bu yoniiyle fakirlere yonelik politikalarin gelistirilmesi
Emevilerin de glindeminden diigmemistir.

Emeviler donemi ekonomik wunsunlar, devletin bekasi baglaminda
degerlendirilmis ve yiiksek vergilerin toplanmasi bunun beraberinde getirdigi
fakirlesme kimi halifeleri déneminde politika degisikligine zorlamistir. Ozellikle
yeni Misliiman olanlarin vergiye tabi olma durumlarindaki farklilasma devlet
gelirlerinde ciddi distislere neden olma riski dogurmus ve bazi devlet adamlar
Miislimanligin resmi taninmasi isleminde 6teleme yontemine bagvurmuslardir.

Devlet gelirlerinin kendi kendine yeterli oldugu donemlerde 6zellikle fakirlere
yonelik koruyucu yaklasimlarin oldugu séylenebilir. Omer b. Abdiilaziz donemi
bu yontiyle sayan-1 dikkattir. Sehirlerin ingasinda ozellikle cami merkezli
yapilarin bu yoniiyle fakirlerin iase ve ibatelerini karsilayacak sekilde tasarlandigi
sOylenebilir.

Anahtar Kelimeler
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Hz. Peygamber’in Ganimet Dagitiminda Fakirleri Gozetmesi

Dog. Dr. Cafer Acar
Ankara Yildirim Beyazit Universitesi

Ozet
Fakirlik insanlik tarihinin temel meselelerinden biridir. Tarihin her doneminde
birey ve toplum o6lgekli organizasyonlarin tamaminda fakirlik, izerine bir
politika gelistirilmesi zorunlu konulardan olmusgtur. Her devletin, toplumun
fakirlerine yonelik bir ¢abasi1 ve gayreti var olagelmistir. Hatta sosyal devlet
kavraminin uzantilarinda dogal olarak fakirlik meselesi vardir.

Gerek Kur'an gerekse onun miibelligi Hz. Muhammed de siiphesiz ki fakirler
meselesini 6zel bir giindem olarak ana konular arasina almstir. Bu tebligde Hz.
Peygamber’in fakirlikle miicadele konusunda 6zellikle ganimet faktoriine isaret
edilmeye calisilacaktir.

Hz. Peygamber Donemi gazve ve seriyyelerinin sonugclari baglaminda 6nemli bir
bagliktir ganimet. Ganimetlerin ekonomik olarak bir deger haline doniigsmesi
onun paylasilmasini da zaman zaman sorun haline getirmistir. Hz. Peygamber
ganimet dagitiminda 6zellikle magdur ve fakirlere yonelik bazen resen tedbirler
almustir. Bu tasarrufu kimi sahabiler nezdinde rahatsizliga neden olsa da o bu
¢abasinin sebebini izah etmistir. Farkli sebeplerle de iligkilendirilmesi miimkiin
olan ganimet dagitiminda stiphesiz ki Hz. Peygamber fakirlik olgusunu 6n plana
almustu.

Anahtar Kelimeler
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The Role of Islamic Social Finance in Sustainable Development
Goals (SDGs) to Achieve Magashid Shariah

Risa Sari Pertiwi Kushardanta Susilabudi
Universitas Airlangga Director of Zakat Management
Institute
Aas Nurasyiah
Universitas Pendidikan Inayah Swasti Ratih
Universitas Airlangga

Mumuh Muhammad
Istanbul University

Abstract

Islamic Social Finance (ISF) in Indonesia is currently used as a source of funding
that is able to improve social welfare. Zakah, Infaq, Shadagah and Waqf
(ZISWAF) are considered as philanthropy instruments that have a crucial impact
on personal, social, and economic dimensions. The purpose of this paper is to
analyze the role of Islamic Social Finance and Sustainable Development Goals
(SDGs) towards fulfilling Maqashid Shariah. Moreover, shedding lights on the
importance of establishing philanthropy institutions in Indonesia. To achieve
the purpose of this research a qualitative approach was used, through library
research using various relevant library materials and previous literature related
to the subject matter. The main finding of this research is Islamic Social Finance
has a role in SDGs for towards Maqashid Shariah. The importance of enhancing
the philanthropy institutions in Indonesia to uplift the welfare among the
Indonesians. To the best of the authors' knowledge, this research is a pioneering
study in the case of Indonesia. Furthermore, the in-hand paper provides a piece
of clear evidence to Indonesian authorities to encourage establishing
philanthropy institutions to increase social prosperity.

Keywords
Islamic Social Finance, ZISWAF, SDGs, Maqashid Shariah
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Intention to Contribute to Waqf Fund in Higher Education
Institutions: Malaysia Vs Turkey

Shakhnoza Alimova Suharni Bt. Maulan
International Islamic University International Islamic University
Malaysia Malaysia

Surayyo Shaamirova Saim Kayadibi
Istanbul University International Islamic University
Malaysia

Mohamed Aslam Bin Mohamed Haneef
International Islamic University Malaysia

Abstract

Rising interest in Islamic banking and finance triggered a new idea for
establishing a new source of income for Islamic financial institutions of which
wagqf institution is one of them that may be played a significant role for funding
Higher Education. There are waqf funds established in higher education
institutions in Malaysia as well as in Turkey. Individual’s intention to contribute
to wagf fund is important in order to ease financial difficulties of higher
education institutions. Therefore, waqf fund needs to be explored as the new
source of income in order to make higher education institutions financially
sustainable. In terms of financial return, it is not only current students’ fees that
earn income to the university but also the prospects of graduates’ contribution
are a possible future gain for the university in the long term after graduation.
Thus, this paper seeks to examine the factors that influence students’ intention
to participate in waqf fund with the support of relationship marketing theory. A
self-structured survey questionnaire was employed to collect data from a total
249 (n=249) where 121 from Turkey and 128 from Malaysia. The data was analyzed
using Statistical Package for Social Sciences (SPSS). This software is used to
perform Descriptive Analysis and Exploratory Factor Analysis (EFA). In the next
stage of the analysis Analysis of Moment Structure (AMOS) software was
employed in order to run Confirmatory Factor Analysis (CFA), Measurement
Model, and Structural Equation Modeling (SEM). The findings of the study show
that religiosity has a positive significant relationship with intention towards
contributing to waqf among both countries. It is hoped that this study would be
beneficial for higher education institutions in order to make decisions with
regard on how to motivate more students to contribute to wagqf fund.

Keywords
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Developing Maqasid Matrix Framework [MMF] to Evaluate Waqf
Literatures

Asst. Prof. Mohamed Cherif El Amri
Istanbul Sabahattin Zaim University

Assoc. Prof. Mustafa Omar Mohammed
International Islamic University Malaysia

Mohammad Al Khalili
Istanbul Sabahattin Zaim University

Abstract

Waqf has played a significant role in Islamic history and reached its peak of glory
and prominence during the Ottoman era. There are volumes of literatures that
have documented the various contributions of Wagf to the socio-economic
development of the Ummah in the areas of education, health, environment,
investment, animal care, religion, among others. It would be interesting to
examine the extent to which these literatures and their areas correspond to the
dimensions of Maqasid al-Shari’ah. This would require efforts to develop a
Magqasid framework that can be used to evaluate these literatures. Yet there is
dearth of studies that have filled in this important research gap. Instead, the bulk
of studies on Magqasid are still on the Figh and Usul al-Figh areas. Recently,
scholars have dedicated a few works on examining Maqasid in relation to
economics and finance and, few on Magasid and FinTech. Some of these studies
have based their analyses on al-Ghazali’s Maqasid framework related to the
preservation of the five essential elements: faith, life, intellect, progeny and
wealth. There is yet to be a profound work that has used the same framework for
evaluating literature on Waqf. This raises a pertinent research question of the
extent to which these Waqf literatures conform to preserving one or more of
these five essential elements of al-Magqasid. The present study aspires to achieve
four main objectives: 1) conduct bibliographic survey of Waqf literature; 2)
conduct Meta-Analysis on the Waqf literature surveyed; 3) develop Magqasid
Matrix Framework [MMF] using content analysis; and 4) use the MMF to
evaluate the Waqf literature. The findings from the study will take stock of the
literature on Wagqf'relative to MMF and at the same time chart new direction for
using Meta-Analysis to evaluate Islamic literatures in the various disciplines.

Keywords
Wagf, Maqasid al-Shari‘ah, al-Ghazali, Content Analysis, Meta-Analysis
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Yoksullukla Miicadele Baglaminda Sirketlesmenin Yeri ve Onemi

Dr. Ogr. Uyesi Aydin Kudat
Ankara Yildirim Beyazit Universitesi

Nurgiil Yel
Ankara Digtlince ve Aragtirma Merkezi

Ozet

Biz bu makalemizde yoksulluk ile miicadele baglaminda “sirketlesmeyi” ele
almaya calisacagiz. islam iktisadimin ruhuna uygun diisen istirak ve sirket
ameliyesinin, zaman ve zemine gore insanlarin toplumsal onuruna yaragir bir
hayati temininde bir model oldugunu diistiniiyoruz. Sempozyumun ana temasini
teskil eden vakif ameliyesi de bir istirak 6rnegidir. Bir sirketlesme 6rnegi olan
vakif sistemi, sermaye birlikteligi ile emek birlikteligini hedefleyerek Islam
Iktisad1 ruhuna uygun bir bicimde kiiltiiriimiizde tecessiim etmistir. Sirket
Arapga bir kelime olan istirak kavrami se-re-ke kelimesinden gelmektedir. Istirak
katilim ve karisim demektir. Her bir sirket ayni zamanda istiraktir. Ancak her
istirak bir sirket olmayabilir. Istirak ve katilim islam’da bereketin timsali olarak
kabul edilen cemaatin bir diger ifadesidir. Allah’in yardim ve bereket eli cemaat
{izerindedir. Bu anlays islam iktisadinin temel referanslarindan biridir.

Islam iktisadinda sirketlesme toplumsal yardimlasma ve dayanisma roliinii
yiklenir. Bunu engelleyen her tiirli is ve davramigi yasaklar; karaborsacilik,
stoklama, manipiilasyon gibi. Ekonomide en ¢ok problemlerin c¢iktig,
yoksulluga neden olan noktalar riba, aldanma ve belirsizliktir. Islam iktisadina
uygun olan sirketlesmenin hedefinde de bu maksatlar mevcuttur.

Anahtar Kelimeler
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Tiirkiye’de Yoksullukla Miicadelede Vakiflarin Rolii

Dr. ibrahim Halil Oguz
Gaziantep Universitesi

Dr. Demet Oguz
Gaziantep Universitesi

Ozet

Turkiye’de hizli niifus artisi sonucu olusan istihdam olanaklarinin yetersiz
olmasi sonucu yoksul sayisinda biiylk artiglar yasanmigtir. Bu yoksulluk
oranlarini diisiirmek i¢in devlet sosyal yardimlarin olusturulmasi icin gerekli
kamu kurum ve kuruluslarinda yasal diizenlemeler yapmustir. Fakat kaynak
yetersizligi bagta olmak tizere ekonomik kriz gibi sorunlardan dolayi istenilen
hedeflere ulagilamamistir. Yoksulluk sorunun ¢6ziim arayiglarinda hiikiimetler
yetersiz kalinca buna ¢6zlim olarak vakiflardan faydalanma yollarina gidilmistir.
Vakiflarin yaptiklar: sosyal yardimlar sosyo-ekonomik esitsizliklerin giderilmesi
i¢in yapilan 6nemli bir harcama kalemidir. Siirdiiriilebilir kalkinma hedeflerine
ulasmada o6nemli rol oynayan sosyo-ekonomik esitsizliklerin giderilmesi
iilkelerin politik ve ekonomik istikrarini etkileyen 6nemli bir konu olmaktadir.
Tirkiye ekonomik kalkinma stirecini sadece ekonomik alanda degil, sosyal
politikalar: gelistirerek sosyal alanda da saglamaktadir. Ttrkiye sosyal alanda
yaptig1 politikalar ve vakiflarin sayesinde yoksullukla miicadele ederek bu
oranlar1 digtirmustiir. Yapilan sosyal yardim programlar farkli kategoride
yapilarak toplumun tim kesimine vakiflar aracigiyla ulastirilmaya
calisilmaktadir. S6z konusu bilgilere dayali olarak bu calismada, Tirkiye'de
sosyal yardimlarin yoksulluk tizerindeki etkisini incelemek amaciyla 1987-2014
donemi icin incelenmesi amaglanmaktadir. Bu dogrultuda olusturulan modelde
kisa ve uzun doénemli etkilerini incelemek amaciyla ARDL (Autoregressive
Distributed Lag) sinir testi yaklagimu ile incelenmistir. S6z konusu iligkiler,
zaman serisi yontemleri araciligiyla incelenmistir. Calismada elde edilen
bulgular degerlendirildiginde, yoksulluk ve ¢alismada kullanilan diger bagimsiz
degiskenlerin uzun dénemde ve kisa donemde birlikte hareket etmekte oldugu
sonucuna ulagilmistir.

Anahtar Kelimeler
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Faizsiz Bor¢lanma: Para Vakiflar1 Ornegi

Nurhan Kavsut
Ankara Diglince ve Aragtirma Merkezi

Ozet

Peygamber Efendimiz (s.a.s) Medine’ye hicret etti§i zaman Medine'de dort
biytik carst vardi. Bu ¢arsilarin yonetimi Yahudilerin elinde idi. Yahudiler
carsidaki ditkkanlarin islek olanlarini ellerinde tutar, kiyida kdsede kalanlarimi
Araplara kiraya verirlerdi. Pazardaki mallarin fiyatlarini kendileri belirlerdi.
Medine’'nin bu halini géren Peygamber Efendimiz (s.a.s) bu konu hakkinda
alternatif yollar bulmaya caligti. Sahabenin icerisindeki tiiccarlarla istisare
ederek Mislimanlara 6zel, Yahudilerin ¢argilarina yakin Bakiytliz-Ziibeyr diye
bilinen bir bélgede ¢adir kurdurdu. Ve garsiy1 Miisliimanlarin pazari olarak ilan
etti. Ka’b b. Esref (Yahudi) bir gece adamlarini yanina alarak Misliimanlarin
¢adirini yerle bir etti. Efendimiz (s.a.s) bu olay1 duyunca tebessiim etti. Sahabe
tebesstimiiniin sebebini sorduklarinda Efendimiz (s.a.s) dedi ki: “Yaptigimiz bu
is Yahudileri kizdirdi demek ki biz dogru bir is yapmisiz. Bundan sonra kendi
carsimizi Oyle bir yere tasiyacagiz ki, onlar bu sefer daha fazla kizacaklar.”
Efendimiz (s.a.s) bu olay tizerine Benu Saide Sakife’sinin hemen yani basinda
biiytikge bir arsa satin aldi. Bu arsay1 kiyamete kadar bu is i¢in vakfetti. Burada
kalict bir cars1 inga ederek, tiim Miisliiman tiiccarlar1 buraya davet etti ve “Iste
bu sizin pazarinizdir, burada sabit koseler, yerler edinmeyin.” buyurdu. Carsinin
kurallarini da kendi belirledi. Ornegin sabahin erken saatlerinde ilk gelen tiiccar
bekledigi diikkdni isletme hakkina sahip oluyordu. Bdylelikle ticaretin
tekellesmesi 6nlendi. Miislimanlar arasinda rekabet olusturarak Yahudilerin
elinde olan ticaret hacmini kademeli olarak Miusliimanlarin eline ge¢mesini
sagladi. Boylelikle dort yil igerisinde Medine ticaretinin biiylik bir bolimi
Miisliimanlarin eline ge¢mis oldu.

Bu tebligde glinimiiz ekonomisi, Bakara Suresi 275. ayet esas alinarak
degerlendirilmigstir. Yukarida bahsi gegen olay 1si8inda giiniimiiz ekonomik
sorunlarina alternatif ¢éztimler tretilmeye calisilmistir. Bu baglamda faiz
terériinden kurtulabilmek icin islam’in dogusundan giiniimiize gelen vakif
kiiltiiriinden bahsedilmis; 6zellikle de Osmanli Imparatorlugu'ndan miras kalan
para vakiflart tizerinde durulmustur. Sonug¢ olarak siirdirtilebilir kalkinmada
aktif rol alabilecek para vakiflarinin ivedilikle hayata gegirilmesi kanaatine
varimugtir.

Anahtar Kelimeler
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Toplumsal Kalkinmada Para Vakiflarinin Degerlendirilmesi

Dr. Ogr. Uyesi Aydin Kudat
Ankara Yildirim Beyazit Universitesi

Ozet

[slam medeniyetine ait olan vakif kurumunu, paylasim ve dayanismay1
O6nemseyen Peygamber baglatmig ve immeti de bunu ihmal etmemistir. Modern
cagin temel iki noktada Islam ile ayristigini gérmekteyiz. Bunlarin birincisi
bireysellik, ikincisi ilahi miilahazalarin reddedilerek insamin kendi kendine
yettigi (Mistagnilik) diisiincesidir. Bu anlayig Bati'min ekonomi, siyaset ve 6zel
hayatin temelini teskil etmektedir. Islam ise adalet ve ahlaki merkeze alir.
Toplumun refahini 6nceler. Kar amac giitmeyen kuruluslarda farklilik, kar
yerine bagka bir fayda hedeflemeleri olarak goriilmektedir. Bireyselcilikten
kopma ve toplum faydasi diisiiniilmesine ragmen Allah’a teslimiyet fikri, modern
“kar amac1 glitmeyen” kuruluslarin pek ¢cogunda mevcut degildir.

[slam medeniyetinin temel kurumlarindan biri olan Vakiflar 6zelinde belki de en
6nemli farklardan birisi bu olarak goriilebilir. Hem toplumsal fayday: 6n plana
alan (bireyselciligi diglayan), hem de Allah ile bagim1 koparmayan bir
organizasyon seklidir. infak tiirleri icinde vakif miiesseseleri 6nemli yer isgal
etmektedir. Aslinin baki, menfaatinin strekli olan bir miiessese olarak vakif
birden fazla alanda toplumsal ihtiyaclar1 kargilamaktadir. Bir vakif medeniyeti
kuran Osmanli’'nin nukdd vakfi uygulamalarinda bizim i¢in giizel model olabilir.

Bu calismada, Osmanli Para Vakiflar tecriibesini gliniimiiz iktisadi sartlara gére
formiile edilmek suretiyle 6zellikle Miisliman tilkelerde toplumsal kalkinmada
ve gelir dagilimindaki dengesizlikleri minimize edip yoksullugun ortadan
kaldirilmasinda bir model oldugu vurgusu yapilacaktir.

Anahtar Kelimeler
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Exploring A Waqf Model to Save the Oldest Living Urban Muslim
Community in South Africa

Dr. Dawood Terblanche
International Peace College South Africa

Abstract
On the slope of the City of Cape Town, South Africa, lies the oldest living urban
Muslim community in South Africa, known as Bo-Kaap. Rich is culture, tradition
and Islam, its social milieu permeates throughout Cape Town. The Bo-Kaap
community survived colonialism and Apartheid since the first Muslims arrived
at the Cape of Good Hope more than 350 years ago.

The Muslim identity in Bo-Kaap is unique, compared to other areas in the
Western Cape. It is attributed to the fathers of Islam who arrive in Cape Town
more than 350 years ago. Shaykh Yusuf from Macassar in Indonesia, Tuan Guru
from the Tedori Islands in Indonesia and Shaykh AbuBakr Effendi from Turkey
are considered the pioneers of Islam in the South Africa.

Today its culture, tradition and Islam is threatened by gentrification and policies
by the City of Cape Town. If this is not addressed with urgency, then the last
standing Muslim community will be forced to move away from the Bo-Kaap.

In this paper I will explore an ideal waqf model centred as a community-based
endowment fund that could serve as a vehicle to save the oldest living urban
Muslim community in South Africa. This I believe may be the answer in the
preservation and protection of a Muslim identity in Bo-Kaap, Cape Town, South
Africa.
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The Global Cash Wagqf: A Tool Against Poverty in Muslim
Countries

Assoc. Prof. Buerhan Saiti
Istanbul Sabahattin Zaim University

Adama Dembele
Istanbul Sabahattin Zaim University

Prof. Mehmet Bulut
Istanbul Sabahattin Zaim University

Abstract

The problem of Poverty in the Muslim World has been posing multifaceted
challenges to the life of individuals and relations of people. Although this
problem has been gaining scholarly attention and raised in relation to various
issues ranging from social injustice, rampant corruption, societal instability,
wide social polarization and insurgent movements that affect the regional peace
and stability at large, neither effective economic mechanism proposed nor
implemented to address the problem effectively. In this regard, it is also
important to appreciate the recent initiations in the field of Islamic economics
to present optional view to the existing and alien economic models in the Muslim
world. Therefore, the aim of this present study is to fill up this research gap by
proposing a model of mobilizing fund through Global Cash-waqf institution. The
study adopts content analysis to construct this Global Cash Waqf Model for
poverty alleviation in Muslim countries. The model will facilitate the fund’s
mobilization among Muslim countries which in return achieves an Islamic goal
of distribution and redistribution of wealth to assure the well-being of all
humanities in the society.

Keywords
Islamic Social Finance, Islamic Finance, Global Cash Waqf Model, poverty
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Gelir Dagilimi Adaletsizligi: 21. Yiizyilda Finans Kurumlari ve
Vakiflarin Rolii

Ogr. Gor. Fikri Kaplan
Tiirk Hava Kurumu Universitesi

Ozet

Modern ¢agin en biiyiik sorunlarindan biri olan gelir dagilimindaki adaletsiz
paylasim diinyanin her bir kogesinde kendisini en acimasiz bir sekilde
gostermektedir. Bu sorunun ¢6ziimi icin sosyal devlet refleksiyle arayisa giren
iilkeler bir takim vergi diizenlemeleri ile pergel uglarini kapatmaya ¢aligsa da son
asirda pek basarili olduklar1 séylenemez. Bununla birlikte, yapilan akademik
caligmalarda da net bir teori gelistirilememistir. Bu anlamda efektif ve hizli bir
¢o6zim olarak gorebilecegimiz ulusal ve uluslararasi finans kurumlar direk
miidahale yoluyla kredi, hibe ve proje ¢alismalar1 yaparken, buna paralel olarak
sivil toplum orgtitleri, kamu kurumlar: ve sahislarin kurdugu vakiflar tizerinden
¢ozlim Uretmeye ¢alisilmaktadir. Hal boyleyken kadim Osmanli geleneginden
gelen vakif medeniyetinin asirlar boyu uyguladig: vakif sistemi goz ardi edilemez.
Bu c¢alismada 21. yiizyll finans kurumlarn ve vakiflar incelenirken gelir
dagilimindaki adaletin saglanmasi noktasinda bagvurduklari yontemler analiz
edilmeye calisilacaktir.

Anahtar Kelimeler
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Para Vakiflar ile Katilim Bankacilig1 Arasindaki iliski

Deniz Koktay
Ankara Diglince ve Aragtirma Merkezi

Ozet

Tarihte vakif miiessesi, dinl miilahazalarla gerceklestirilmis ve gerek igtimai
gerek iktisadi sahada 6zel ve kamusal birimlerin yaninda kdr amaci giitmeyen bir
organizasyon olarak ortaya ¢ikmistir. Amaci sosyal refahi desteklemek, iktisadi
piyasay1 dengelemeye calismak ve bu amaclari ibadet ve sevap niyetini gézeterek
uygulamaya ¢alismak olmustur. Para vakiflari toplumun i¢timai durumuna gore
asgari ihtiyaclarini karsilamada ve buna bagli olarak mal ve hizmetlerin
dretiminde aktif olmus ve siire¢ icerisinde sosyal ve ekonomik agidan birgok
maksat ve gayenin ulagilmasina vesile olmustur. Bu tebligde para vakiflar ile
katilim bankacilig1 arasindaki iligki gok boyutlu olarak ele alinacaktir.

Anahtar Kelimeler
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Yoksulluk ve Gelir Esitsizligi

Adnan Caldiran
Ankara Diglince ve Aragtirma Merkezi

Ozet
Yoksulluk ve gelir esitsizligi kiiresel bir sorun olarak hemen hemen biitiin
ilkeleri yakindan ilgilendiren bir konu olup; kisi bagina diisen milli gelirin
azliginin yaninda, ortalama 6mriin azligi, okuma yazma oranmin disukligg,
yeterli beslenememe, saglik hizmetlerinden yararlanamama ve temiz igme
suyundan mahrum olma gibi durumlar da iginde barindirmaktadir.

Belki fakirlik Gabriel Garcia Marquez'in sdyledigi gibi “elini cebine attiginda bog
olmasi degil; elini ¢ikardiginda tutacak birinin olmamasidir.” Belki de gergek
fakirlik insanin sahip oldugu tek seyin para olmasidir. Bu tanimlamalar bize ¢ok
boyutlu bir kavram olan yoksullugun zamana ve mekana gore degisebilen bir
durum oldugunu, yalniz gelire veya bagka bir degiskene gore tanimlamanin eksik
bir yargi olacagini gostermektedir. Yoksulluk, ekonomik bir kategori olmanin
Otesinde, kigilerin icinde yasadigi, anlamlandirdigi, basa ¢ikmak icin cesitli
yollara bagvurdugu toplumsal bir durumdur.

Anahtar Kelimeler
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Yoksullukla Miicadelede Farkli Bir Yaklasim: islami Finans

Dr. Ogr. Uyesi Aydin Kudat
Ankara Yildirim Beyazit Universitesi

Bilal Yildirim
Ankara Diglince ve Aragtirma Merkezi

Ozet

Bu calisma da diinyanin en 6nemli sorunlarindan biri olan yoksulluga ¢6ziim
olarak Islami finans sisteminin iiriinleri 6nermistir. Yoksullugun temel nedeni
olan kaynaklarin yetersizligi ve is olanaklarinin kithg: gibi kavramlar icin
olusturulacak fonlarin nasil kullanilacagina deginilerek. Kullanilacak yontemler
sayesinde yoksullugun ve bulunduklart bolgelerin  kalkinmasinin  nasil
olacagindan bahsedildi. Kullanilan bu yéntemlerden bahsedilirken Islami finans
kavraminin igeri tizerine durulmus ve amaglarina deginilmistir. Sonug olarak
[slami finans {iriinlerinin yoksullukla miicadelede bir yontem olarak
kullanilabilecegi kanaatine varilmustir.

Anahtar Kelimeler
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Model of Food Bank Centre at Mosque: The Implementation of
Sustainable Development Goals 2030 by Kedah Zakat Board,

Malaysia
Mohd Faisal Mustaffa Zakaria Othman
Kedah Zakat Board Kedah Zakat Board
Hafizah Zainal Afifah Ahmad
Kedah Zakat Board Kedah Zakat Board
Abstract

Food banks are normally owned by non-profit organizations which responsible
to distribute food items to a person or charity organizations that are in need.
Implementation of the Food Bank Centre is very suitable as the Malaysia’s
government focus to ease the burden among the people who are in need and the
families that living in poverty. In addition, Malaysia also focus on Sustainable
Development Goals (SDGs) whereby to ensure everyone can access food and
achieve zero hunger by 2030. However, poverty rates are higher in rural area
especially in Kedah, one of the states in Malaysia. This article explores Model of
Food Bank Centre by Kedah Zakat Board (LZNK) that offer to the needy and the
poor. Among 574 mosques in Kedah, Food Bank Centre distribute a food ration
to cover 17,220 families per month. Maqasid shariah theory is used as a guideline
and conjunction to implement the SDGs 2030 as maqasid syariah itself already
highlight on the elements of SDGs. The result of this program created aid to the
needy and the poor in term of virtuous and moral matters. Furthermore, it also
gives a positive impact to stakeholder towards LZNK. Therefore, it is suggested
stakeholders should engage and do a collaboration with LZNK in order to sustain
supplying food for Food Bank Centre.

Keywords

LZNK, Food Bank Centre, Sustainable Development Goals, Maqgasid Shariah,
Poverty Alleviation
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Alleviating Poverty Using Waqf In India

Mohammed Abdul Salam
Senior Auditor, State Electricity Board

Abstract

14.2% of India’s population is Muslims and they are its second largest religious
community. It is the second largest Muslim population of the world after
Indonesia. The Muslim community here is multi-ethnic, multicultural and
multi-lingual. The plans to alleviate poverty should be flexible to accommodate
sensitivities of regional, linguistic and cultural variations. Muslims remain to be
one of the excluded populations in India. The poverty rates are high and monthly
per capita expenditure is least when compared to other socio religious categories.
There are many factors for this backwardness, both intrinsic and extrinsic. Lack
of education, low-land ownership, discrimination by government, absence of
self-initiative and its failure in judiciously utilizing its own resources contribute
to its dismal economic conditions. The Waqf property in India is administered
by the Central Waqf Council and state Waqf Boards. Current value of wagf
property in India is estimated as 50 Billion USD. Proper utilization of these Waqf
properties will generate the cost sufficient to alleviate poverty among the
Muslims. Economy, Education and Healthcare forms the basic building blocks
of human development measure. This paper proposes schemes and programs to
improve the standard of education, provide access to healthcare and to advance
the economic standard that can be executed utilizing the Waqf. Also describes
about a model to convert possible Waqf lands into productive and sustainable
units with focus to alleviate poverty. The paper will discuss about the
opportunities to alleviate the poverty using the Waqf and the challenges in
executing the same.

Keywords
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Wagqf Governance in India and Poverty Reduction Strategies for
Indian Muslims

Dr. Mohammad Abdullah
FAB, Siraj (Islamic Window of First Abu Dhabi Bank)

Abstract

Though poverty is a global phenomenon, its concentration in India is greater
than any other country. According to World Bank data, almost 30% of the world’s
extreme poor were living in India in 2011. As a religious group, Muslims in India
are trapped in the incidence of poverty more than other communities except
Buddhists. In aggregate terms, one in every three Muslims lives below poverty
line in India. Muslims in India are the second largest majority after Hindus. The
data on the socio-economic status of Muslims reveals that the community lags
behind Hindus in almost all areas including education, government jobs and
financial inclusion. Poverty is one of the main reasons for the pathetic condition
of the community in the country. Along with being the second largest majority
in India, Muslims also constitute the second largest religious group in poverty
after Buddhists. This abject condition of the community can be remedied to a
great extent if along with other governmental policies, the resources of Waqf
(Islamic charitable endowments) are deployed properly with the objective of
poverty mitigation in the community. India hosts a massive size and amount of
Wagf. There are approximately 4.9 lakh (490,000) registered Waqf properties in
the country. The current market value of all Waqf properties in the country is
estimated to be worth more than 1.2 trillion Indian Rupees. Thus, the role of
Waqf institution can be critically important in reducing the poverty of
particularly Muslim community. This paper examines the potential relationship
of Waqf and poverty reduction among the Indian Muslims followed by a critical
analysis of governance structures of Wagqf. The paper finds that the rate of
poverty among the Muslims in India can be substantially reduced if the available
resources of Wagqf are deployed through proper planning and with efficiency.
The paper is based on qualitative research paradigm and it adopts socio-legal
research methodology for the analysis of the available literature.

Keywords

Poverty, Endowment, Waqf, Philanthropy, Governance, Charity, Socio-
economic Empowerment
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Constructing Online Cash-Waqf Model for Financing SMEs In Mali

Adama Dembele
Istanbul Sabahattin Zaim University
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Abstract

Cash-wagqf has gained a great attention among academicians and practitioners in
the last few decades. Cash-wagqf was proposed as a tool for many developmental
programs such as poverty alleviation projects, reducing unemployment rate,
education, and infrastructure projects and so on. In this concern many models
were proposed by researchers pertaining the applications of cash-waqf in its
traditional and modern forms. Recently, there is a growing trend of the
application of Fintech for mobilizing Wagqf funds, particularly the use of crowd
funding and blockchain technology. The applications of these FinTech Waqf
based models are still largely at the prototype levels. There is a need to see how
their benefits can translate to for example SMEs, human resource development,
poverty eradication, among others. Yet the literature remains silent in addressing
this important research gap. The present study proposes a cash-Waqf model
which incorporates the use of online Wagqf platform soliciting direct
contributions from donors. The model is constructed in the context of Mali
where the Waqf funds will be mobilized to support. The model is also expected
to help in developing human resources in the country from the profits generated
by the SMEs. The model will be validated through interviews with experts from
within and without the country. The findings of this paper are expected to set
new research direction for online wagf system that can be instrumental in further
enhancing the SMEs and supporting human resource development in Mali.

Keywords
Cash Wagqf, Online Waqf System, SMEs, Human Resource, Mali

43




The Art of Waqf Application in Islamic Community: The Case
Study of Islamic Village Foundation Indonesia

Atiqi Chollisni Nasution
Sekolah Tinggi Ekonomi Syariah Islamic Village

Abstract

Despite discussing the concept of waqgf in the theoretical side, this paper
attempts to perform the application of waqf in Islamic Village Foundation,
Indonesia which might be considered as the first concept Islamic Village in the
world. As the purpose of Allah SWT in creating people to be the khalifatulloh fil
ardh (servants of God in the world), Islamic Village foundation believes that a
good Muslim is started from a good Islamic environment where the obligation
as a Muslim can be fulfilled. Therefore, based on waqf concept, the foundation
has created a village which provides facilities to support Muslim activities such
Islamic Hospital, Islamic Education, Islamic Residences, Islamic Bank, Islamic
Sports Centre, Mosque and the house for orphans and elderly people which is
afforded for the hapless people. This foundation has succeeded in developing
Islamic community to numerous places and has achieved to transform the
existence of the needy to be valuable people. The Islamic Village concept that is
presented in this paper is expected to be able to be practiced in other countries
and expectantly useful for further empirical research in the area of wagf.

Keywords
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Validating the Role of Integrated Waqf and Microfinance Model
for Poverty Alleviation: The Cases of Turkey and Morocco
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Ibn Zohr University
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Abstract

Several studies have investigated the roles of Waqf and microfinance towards
poverty alleviation. A large number of these works are normative and descriptive,
and few have adopted empirical methods. But it is rare to find studies that have
integrated Wagqf and microfinance for poverty alleviation. There is only one
study that developed in 2013 an Integrated Waqf based Islamic Microfinance
Model (IWIMM) to address the problem of poverty in OIC member countries.
The model was validated in six OIC countries, namely Malaysia, Indonesia,
Bangladesh, Nigeria, Pakistan and Sudan. It has been almost six years now since
IWIMM was validated in those countries. Situations have drastically changed in
OIC member countries since then. The present study has adapted the IWIM
model to validate it in two countries: Morocco and Turkey. The two countries
are considered because of their rich history in Waqf and the prospects of Islamic
microfinance. The study has used a survey method to solicit data from
microfinance recipients. The data has been analyzed using the SPSS software,
and the non-parametric Mann-Whitney U Test was employed to test the results
of the data. The findings show considerable differences in the two countries in
their acceptability of IWIMM. These interesting results have far reaching
implications for policy makers in the two countries.
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From the Ottoman Empire to Contemporary Turkey: Zakat in
Fighting Against Poverty

Nurgiil Seving
Istanbul Sabahattin Zaim University

Prof. Mehmet Bulut
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Abstract

Zakat has been located as a significant micro finance instrument in fighting
against poverty. Although it sounds miraculous, it is confirmed that the
institution of zakat has fully eliminated poverty two times in the history.
However, in recent years, zakat institution has been neglected in general in the
Muslim world, and in particular in Turkey. As being parallel with this situation,
a research gap exists in economics literature in the context of poverty
eradication/alleviation through zakat. Therefore, this research studies the
potential of zakat in contemporary Turkey including the practice of it during the
Ottoman era. In this study, we firstly estimate the resource shortfall needed to
eliminate poverty and secondly calculate the potential of zakat in Turkey. Also,
we measure the resource shortfall that can be met through potential zakat
collection. Although we do not use precise data, the results are promising in
terms of presenting the role of zakat in the context of fighting against poverty in
Turkey.

Keywords
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International Islamic University Malaysia

Abstract

The challenge of mitigating poverty remains one of the greatest issues affecting
humankind. The number of people living in extreme poverty globally amounted
to 736 million (UNDP, 2019). In Indonesia, the population living in poverty are
in huge numbers amounting to, 25.95 million people (BPS, 2018). Despite of
several schemes implemented by the government; the issues of poverty remains
inevitable. The purpose of the study is to examine the structure of Baitul Maal
Wat Tamwil institution (BMT) which has been playing a pivotal role in poverty
alleviation since 1995 albeit facing some issues in its operations. It utilizes the
concepts of Zakat, Infaq, Sadaga and Waqf and Qardhul Hasan (ZISWAQ) which
are based on Shariah principles. This study employed content analysis to
evaluate the issues and effectiveness of BMT from previous studies and
secondary sources. The results indicated that these concepts can indeed be used.
However, there are operations issues and that BMT has to address so that it can
improve its effectiveness and successfully carry out its role in uplifting the social
welfare of microenterprises and the poor.

Keywords
Poverty, Zakat, Infaq, Sadaqa, Waqf and Microenterprises
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Integrated Cash Waqf Through Islamic Financial Institution
Micro-Finance Model for Poverty Alleviation in Sudan

Asaad Mohamed Assoc. Prof. Rodrigue Ancelot
International Islamic University Harvey Fontaine
Malaysia International Islamic University
Malaysia
Assoc. Prof. Saim Kayadibi
International Islamic University Shakhnoza Alimova
Malaysia International Islamic University
Malaysia
Abstract

Cash waqf scheme has the potential to provide different needs in different
societies without depending on government’s budgets. This encourages the
researcher to come up with a framework for Cash Wagqf Islamic Financial
Institution Micro-Finance (CWIFIMF) which can be easily adopted by different
countries today. Moreover, this CWIFIMF can also help to revive all the old and
unproductive waqf properties to be productive and to provide the goods and
services needed on one hand and to employ more people on the other. In this
case the CWIFIMF is used to help revive Sudan’s agricultural sector and help
uplift the social-economic condition of the people. Although, Sudan is the
richest Arab country and second African country when it comes to live stocks
and has abundance of fertile land, according to the World Bank only 20% of the
arable land in Sudan is cultivated. The objective of this paper is to highlight the
Cash Waqf Islamic Financial Institution Micro-Finance (CWIFIMF) model that
can play a significant role in alleviating poverty in Sudan. A qualitative research
method is used, and semi-structured interviews were selected to carry out to
achieve the objectives of the research. This paper, therefore, intended to
contribute to the academic research by applying CWIFIMF model in alleviating
poverty in Sudan.

Keywords

Integrated Cash Waqf; Islamic Financial Institution; Micro-Finance; Poverty
Alleviation; Sudan; Agricultural Sector
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Wagqfs as the Trigger of Regional Development: The Case of
Ottoman Cash Waqfs

Asst. Prof. Cem Korkut
Ankara Yildirim Beyazit University

Prof. Mehmet Bulut
Istanbul Sabahattin Zaim University

Abstract

The concept of solidarity among people depends on their existence. When
people came together, they created strong societies. For this reason, both the
Fertile Crescent Region and similar geographies had been hosting the
civilizations that play an important role in shaping the world. In these
geographies where divine religions spread, assistance and solidarity among
people became a religious motive at the same time. One of the important
civilizations established in this geography belongs to the Ottoman Empire. The
Ottomans built a large state spread over three continents. This state survived for
about six hundred years. Ottoman institutions had a crucial role in this success.
Waqf institution was at the top of these organizations and the cash waqfs (CWs)
are one type of the waqfs.

The CWs of the Ottomans are one of the institutions that have their
characteristics. Unlike other types of waqfs established in the Islamic world, the
capital of CWs is made up of cash. Funds of CWs were operated by Islamic
finance methods that are also pioneers of modern techniques of Islamic banking.
The income was in line with the purposes of the waqf. These goals were for the
benefit of the community. The CWs financed religious, educational, and charity
services as well as infrastructure services. In this respect, CWs had become
institutions that provide the development of the region in which they were
founded. Even the wagqfs that transferred their income to other regions
(especially Harameyn, Mecca and Medina) were established. Besides, these
waqfs contributed to economic development by creating employment. The
central theme of this study will be CWs, which are one of the institutions that
provide economic and social development in the Ottoman Empire. Moreover,
the functioning and social benefits of CWs will be emphasized.

Keywords
cash wagfs, Ottoman Empire, regional development, Islamic finance
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How Can Waqf Play A Role in Alleviating Poverty in South Africa?

Zeinoul Abedien Cajee
Founding Chief Executive Officer, National Awqaf Foundation of South Africa
(Awqaf Sa)

Abstract

Poverty levels in many parts of the world are extremely high. South Africa as a
case in point has got the highest Gini index in the world at a value of 63.40. This
means that the inequality levels and disparities in the distribution of income
among individuals or households is extremely high. This is obviously at a
macroeconomic level. No research has been done on the inequality levels among
Muslims.  Although evidence from major Zakaat receiving/distribution
organizations may well demonstrate the incidence of poverty and need within
the Muslim Ummah in South Africa. Furthermore, because of the growing
numbers of Muslims among indigenous communities as well as poorer refugee
and emigrant communities, there is clearly a need for poverty alleviation
interventions. But South Africa also has many other challenges which affect the
poor: Lack of housing; inadequate primary and tertiary healthcare facilities (For
example there is a backlog of 200000 cataract operations countrywide); lack of
adequate quality education; joblessness; and generally the legacies of apartheid
has had its toll on the majority of the population in various ways. How can waqf
play a role in alleviating poverty in its multifarious dimensions? Waqf can play a
role in the provision of various needs that affect the poor - not only for basic
daily needs such as food and clothing but also for all other necessities of life. This
includes family, healthcare, education, security, adequate work opportunities,
wellbeing, lifestyle, mobility, communication, sport & recreation, food security,
water security, and probably others within the 17 UN Sustainable Development
Goals (SDG’s), the RSA National Development Plan (NDP) 2030 and the African
Union (AU) 2063 Agenda.

Keywords
Waqf, Poverty Alleviation, South Africa
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Vakaf ve Vakfin Yoksullukla Miicadeledeki Rolii

Dr. Ogr. Uyesi Aydin Kudat
Ankara Yildirim Beyazit Universitesi

Tark Hiiseyin
Ankara Yildirim Beyazit Universitesi

Ozet

Vakif ameliyesi, Miisliimanlarin iktisadi hayatina ¢ok 6énemli bir yere sahiptir.
Gerek ekonomik gerek sosyal, gerekse ferdi bazda 6nemli bir destek programudir.
Yoksullukla miicadele baglaminda 6nemli bir sosyal kurumdur. Asl itibariyle
sadece Allah rizasi i¢in menkuil veya gayr1 menkul mal varliginin bagislanmasi
olan vakif 6z Islam medeniyetine has bir miiessesedir. islam dini bu ameliyeyi
uygun gormiis akli selim de bunu onaylamigtir. Vakfin temel esaslari ve gartlar
fikih kaynaklarinda yer almaktadir. Bu temel esas ve sartlar dahilinde kendine
6zgi kurallar1 vaz edilmis ve birgok uygulama bigimi ortaya konulmustur. Ayni
varliklar, nakdi varliklar hem ayni hem nakdi varliklar gibi kaynaklar
cesitlendigi gibi uygulama ve harcama yerleri de cesitlenmistir. Boylece vakif
kurumu etrafinda teorik ve Pratik biiylik bir kiilliyat olusmustur. Uygulamada
yatirim, Giretim ve ticaret gibi birden fazla model, yontem ve projeler gelistirildigi
gibi, vakif sirketleri, vakif sandiklari, vakif istirak tiirleri vakif bankalar
bunlardan bazilaridir. Bir agidan bakildiginda bunlarin hepsi issizligi azaltmada,
yoksullukla miicadelede ve sosyal kalkinmada o6nemli payr oldugu inkar
edilemez. Tarihi seyir icerisinde Miislimanlarda bu suur ve girisim hep var
olagelmistir. Bu konuda zengin fakir az veya cok sermayeli herkes vakif
kurabilmistir. Kadinlar da erkekler gibi vakif kurmuslardir. islam iktisadi ruhuna
uygun olarak vakiflar araciligiyla istirak yollar1 agilmis emek sermaye ortaklig
yayginlik kazanmugtir. Daha ileri bir sathada ise katilim organizasyonlari, kira
sertifikalar1 ve menkul kiymetler gibi giniimtiz enstriimanlar seklinde gelisme
kazanabilmistir. Yoksullukla miicadele baglaminda Osmanl vakif medeniyeti
tecriibesi onemli bir veri olarak karsimiza ¢ikmaktadir. Cihan devleti olarak
[slam hizmetinde ve halkin refahini temin etmede biiyitk oranda bu
miesseselerden yararlanmistir. Bu sayede toplumun kamusal hizmetlerinin
ekseriyeti bu miiesseseler araciligiyla karsilanmis devletin tizerinden de biiytik
yikler kalkmig olurdu. Gintimiizde de tecriibi birikimden yararlanarak ve
giniimiz sartlart muvacehesinde gelistirilerek yoksullukla miicadelede birden
fazla model gelistirilebilir.

Anahtar Kelimeler
Vakif, Yoksullukla miicadele, Osmanli Vakif Medeniyeti, islam Hukuku
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II. INTERNATIONAL WAQF INSTITUTION SYMPOSIUM PROGRAM

July 13, 2019 / Saturday
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9.00 - 9.45 Opening Ceremony
9.45 - 10.30 Keynote Speech
Monzer Kahf
10.30 - 11.00 Coffee Break
L. Session 11.00 - 12.30 Hall1 ‘ Hall 2*
12.30 - 14.00 Lunch
11. Session 14.00 - 15.30 Hall1 ‘ Hall 2*
15.30 - 16.00 Coffee Break
III. Session 16.00 - 17.30 Hall1 ‘ Hall 2*
18.00 - 21.00 Conference Dinner
IV. Session 9.30 - 11.00 Hall1 Hall 2*
11.00 - 11.30 Coffee Break
V. Session 11.30 - 13.00 Hall 1* Hall 2**
13.00 - 14.30 Lunch
14.30 - 16.00 Closing Session

*English **Arabic
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I.Session (11.00 - 12.30) / Hall 1

Mehmet Unal Vakfi Besleyen Manevi Dinamiklerden Olarak Kur'an’da “Infak”, “Sadaka” Ve “Zekat” Kavramlarina Genel Bir Bakis
IAhmet Yildirim Yoksullugun da Sebep Oldugu islam Kentlerinde Dilenci ve Dilencilik

Yasin Yilmaz Yoksullugun Onlenmesinde Vakiflarin Rolii

M. Halil Cicek Fakir Problemine Karsi Islam’in Céziim Onerileri

Mustafa Ozkan Hz. Muhammed'’in Yoksullukla Miicadele Stratejisi

I.Session (11.00 - 12.30) / Hall 2*

Mohammad Abdullah \Wagqf, Social Responsibility and Real Economy

Shops, Bazaars, Caravanserais and Ottoman Merchants (Tijjars): The Role of Cash Waqfs on the

Bora Altay & Cem Korkut Ottoman Commerce and Pax Ottomana

Mohd Mazlan Hj Che Mat Real Estate Development of Waqf Land as Strategic Solution in Alleviating Poverty

A Long-Term Relationship between the State Finance and Cash Wagqfs in the Ottoman Empire:
Socio-Economic Structures of Cash Waqfs, 1500-1914

Gold Wagqf an Alternative Movable Waqf

Bora Altay

Bilal Ali, Mustafa Omar Mohammed &
Mohamed Cherif El Amri




IL.Session (14.00 - 15.30) / Hall 1

Sakir Diclehan Vakiflarin Asirlarca Devamina Bir Ornek: Diyarbakir Orfiogullari Vakfi

Yakup Ozsarag \Vakiflar Genel Miidiirligii Arsivindeki Vakfiyelere Gore Afyonkarahisar'daki Vakiflar ve Para Vakiflary
Furkan Giindogdu iktisadi Bir Kontrol Mekanizmasi Olarak Hisbe Tegkilat1 ve Vakif Ornegi

Mehmet Cakirtas Emeviler Doneminde Bir Olgu Olarak Yoksulluk

Cafer Acar Ganimet Dagitiminda Fakirlerin Gozetilmesi

II.Session (14.00 - 15.30) / Hall 2*

Risa Sari Pertiwi, Aas Nurasyiah,
Kushardanta Susilabudi, Inayah Swasti Ratih|
& Mumuh Muhammad

Shakhnoza Alimova, Suharni Bt. Maulan,
Mohamed Aslam Bin Mohamed Haneef, Intention to Contribute to Waqf Fund in Higher Education Institutions: Malaysia vs Turkey
Saim Kayadibi & Surayyo Shaamirova
Mohamed Cherif El Amri, Mustafa Omar
Mohammed & Mohammad Al Khalili

[The Role Of Islamic Social Finance In Sustainable Development Goals For Towards Maqashid
Syariah

Developing Magasid Matrix Framework [MMF] to Evaluate Waqf Literatures




IAydin Kudat & Nurgiil Yel

IIL.Session (16.00 - 17.30) / Hall1
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